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Moral principles, in Kant's view, are upheld through the
fulfillment of duties. The duties we perform that are carried out
for the sake of duty alone, without any motives of self-interest,
are the bases for moral worth. Kant first argues that people
recognize good will as the only absolute good thing, and that it is
in us naturally, motivating us willingly to perform our duty.
This good will is a cause separate from its effects. It is thereby
constructed not by intentions to meet desired results, but by
reasons to carry out a duty for the sole purpose of the completion
of a task. Kant believes that the good will to act on duty is the
only basis for moral worth. However, this belief is contrary to
those held by philosophers like Hume, who argue that morals are
founded on the individual's sentiments and inclinations. Hume
believes it can only be through our passion for happiness that we
judge what is an action of moral worth. Hume's principles make
more practical sense because morals are founded on our universal
tendency as human beings to strive for happiness. On the other
hand, Kant's conception of morality s concerned not with
happiness but with universal reason.
To further explain why Kant thinks that moral worth is
achieved through duty alone, he illustrates that the means to
achieving happiness is not a basis for moral judgement. One can
use reason to contemplate ways to enjoy life and attain happiness.
This exercise of reason does not, however, bring one closer to a
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righteous purpose. Reason, when used practically, leads one to
understand that there is a necessary will that is used to
accomplish duties, and that this "will is not merely good as a
means to some further end, but is good in itself' (Cahn 831).
This "good in and of itself' is the moral standpoint for Kant. If
happiness were the sole purpose for fulfilling duties, the will
behind actions would not be self-contained-it

could not be

considered good without regard for its outcomes. "[A person]
should promote his happiness not from inclination but from
duty, and thereby for the first time does his conduct have real
moral worth" (Cahn 833).
Kant's moral law can be investigated in an example of
two different motives for helping others. Kant would support
the statement that "a naturally cold-hearted person's act of
helping others for the sake of duty is morally better than a
naturally sympathetic person's act of helping others out of
benevolent feelings." The cold-hearted person has criterion of
Kant's moral worth, since the person is acting according to his
duty and against his own inclinations of being hateful. But in
the former case, we do not actually have a defining duty for the
sympathetic person's act of helping others. It is true that he is
acting on his inclinations, but we are not sure if there is duty
being fulfilled by the second person; hence, there may not be
much moral worth presented in his actions, according to Kant.
This shows what Kant views as the necessary conditions for a
moral act. A person's sympathetic qualities that would motivate
her to help others are personal, or subjective principles, which
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one might act according to if she has the inclinations of being
kind. This, however, cannot produce a universal, or objective
principle [of duty] to which she is directed to act even though the
person's natural tendency is opposed to it. Therefore, there is less
morality when the naturally sympathetic person is acting on his
inclinations to help other people because no objective principle is
being followed.
Hume would argue that these inclinations, or sentiments,
which may seem like motivations only for specific means, not
adhering to any universal principle of duty, are, in fact, universal
causes. Every human being is motivated to perform actions that
will bring happiness, and this compassion for the self is shared
between people. In other words, one's happiness affects other
people's sentiments, because the observer has this same desire to
fulfill within himself. Hume supposes we can establish cause and
effect (means-end) relationships through our reasons, but the way
in which we are able to judge whether a means to a certain end is
morally right is from our sentiments alone. One can reason a
means A for which there is an end B, but he must decide whether
or not he desires having such a plan of action ascribed to him.
He has to consider what sentimental effects this action will bring
to himself and to others [will he make enemies or friends?].
Reason is not fully ruled out of any decision, however, for it is
useful in deducing beneficial consequences. Even so, reason
alone is separate from our moral judgements because "we need to
follow our sentiments to produce any moral blame or
approbation" (Schneedwind, 83). We cannot reach any moral
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conclusion based on reason, because we all have different ends
and different means to achieve them, but it is in the inclinations
by which we are moved that define morality.
When we compare the two aforementioned people, the
person naturally sympathetic who acts upon his benevolent
feelings is the character of higher moral regard according to
Hume. His sentiments move him to help others, and in turn this
makes him feel fulfilled. He reasons that the act of helping
others is beneficial to society, but also finds through his own
benevolent inclinations that his actions are morally praiseworthy
because he shares with others the good of his actions. Naturally
our feelings are all swayed by other's sentiments, so this action
will bring joy to others around him, and all will accept this man
as having moral worth because he brings happiness to others and
to

himself.
The cold-hearted man who acts upon a duty to help

others is a miserable man, with no regard for himself, or anyone
else. This type of man sits in a prison of his own creation because
his inclinations do not match his reasons. Through Kant's moral
principles, he is the more moral man for having his inclinations
disengaged from his duty. He has a reason, but no sentiment
that will bring light to his reason. Hume would argue that a
sense of duty to help others comes from other people's
sentiments that are naturally and universally accepted for seeking
happiness. People's shared sentiments move the society to say
what is a morally praiseworthy action. The cold-hearted man has
less moral worth in himself than does the benevolent man
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because he has malevolent sentiments which do not agree with
other people's view of human nature.
Kant's moral principle that is based on «acting from
duty" is an incomplete look at how we should come to any moral
distinction. We should not concern ourselves with inclinations,
but rather with the action of duty. Moral worth would be based
on the fulfillment of duties, which have no personal affections
applied to them. So for Kant, a single human being can be
judged morally simply by way of a constructed action, rather
than looking at its effects. Morals would have no discretion for
human compassion if this is the case, and people would be lost in
their sense of duty without carrying out their wishes. A more
practical, agreeable interpretation of morals is in Hume's
principle of sentiments. Hume agrees that happiness is sought by
all, and society changes its reasons to achieve happiness. The
universal tendencies that guide us all to be happy can be shared
by all, and this harmony and discord of our sentiments makes for
practical sense of morals.

